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The Earth’s Remembrance
A Conversation between Moira Ivana Millán  
and Jean-Dan iel Lafontant

C o m p i l e d  b y  C e C i l i A  l i S A  e l i C e C H e

abstract  This con ver sa tion brings together Mapuche Weichafe and writer Moira Ivana Millán and 
 Hai tian art col lec tor Houngan Jean-Dan iel Lafontant. They reflect on the his to ries of colo nial ism and 
anti co lo nial resis tance and dis cuss the work ings of mem ory, embodi ment, and ter ri tory, churches, 
muse ums, west ern sci ence and forms of cul tural, epi ste mic, and spir i tual extractivism. Millán and Lafon-
tant offer cri tiques of colo nial vio lence and ongo ing envi ron men tal destruc tion, which work together, 
they argue, to con sti tute a cam paign of terracide that is still being waged on a plan e tary scale. They 
 con clude by affirming col lec tive strug gles against this cam paign and call ing for a lan guage beyond 
anthro po cen trism.

keywords  mem ory, extractivism, spir i tu al ity, ter ri tory, terracide, anti co lo nial ism, res ti tu tion

Hai tians were the first to resist colo nial inva sion, and the Mapuche were the last 
to defend them selves against the advance ment of the colo nial fron tier. Today the 
Mapuche are being vio lently attacked on mul ti ple fronts, and Haiti is on the verge of 
yet another inva sion. I sewed this quilt in the form of a dia logue, bring ing together 
per sonal con ver sa tions with Mapuche Weichafe Moira Ivana Millán and Hai tian 
Houngan Jean-Dan iel Lafontant. For var i ous rea sons, the con ver sa tion could not 
hap pen directly between these two impor tant author i ties. With their per mis sion, 
I put them next to each other here, com bin ing words that I felt spoke to each other.

Rume Mañun! Mesi anpil! Thank you from the depth of my heart, Moira y 
Papa Da. —Cecilia Lisa Eliceche
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Telluric Memory
Weichafe Moira Ivana Millán (WMIM): Initially I read the find ing of a funer ary canoe1 as 
an affir ma tion of our ances tors’ exis tence in this ter ri tory. The sec ond thing I was think
ing about was how the des e cra tion of our sacred spaces, of our burial sites, con tin ues. And, 
third, the issue of the good death. Because there were mul ti ple ways of tak ing the ini tia tory 
path to the stars. It was not only by being bur ied. Recently, I learned, or I was taught, why 
we bury, why the Mapuche peo ple do not burn, why there is no cre ma tion. Because if there 
was a good death, if the per son we are say ing goodbye to embod ied a good way of liv ing, 
in sol i dar ity when we bury them we are sow ing them in the earth so that they can mul ti
ply. And I thought a lot about this COVID sit u a tion, about the fact that many peo ple died 
with out being  able to say goodbye to their loved ones, with out being sown, because many 
peo ple were also cre mated. You burn those peo ple who have done evil because you don’t 
want them to repro duce, so that their strength, their newen, isn’t reproduced. You burn 
them to purify the pain that per son embod ied, lived with, or gen er ated. That is burned. It 
will not find its way back.

The find ing of a canoe coffi n, which in Mapuzungun is called a wampo, shows first 
of all  the bind ing, almost sym bi otic rela tion ship between the Lafkenche, the peo ple of 
the great waters, and the ele ment water, which could be the sea, or the lake, where these 
wampo were used, to live, to trans port, to do so many things, even to leave this world on the 
way to the path of the stars. There is the idea that the path of the stars is noth ing more than 
the con tin u a tion of the riv ers. The riv ers con tinue. What we call the Milky Way is a great 
river. The wente mapu, the world above, and the world below, the under world: these three 
dimen sions are intertwined; they cross paths and trace paths that have to do with our own 
life. It is not just bury ing a being. We are also weav ing together those three dimen sions. We 
inhabit, we are, and we develop in these three dimen sions.

Unearthing that sis ter, a kwifiülchazomo, a young ances tor who has died: this 
unearthed kwifiülchazomoyem causes dis har mony. It inter rupts the cycle. And that also 
has con se quences. This impos si bil ity of liv ing with the wingka (the invader, the col o nizer) 
that touches and tamp ers with every thing, that pro fanes every thing, that “thingifies” or 
objectifies every thing, and that dis har mo nizes and messes up every time. No mat ter how 
con tin u ously we live performing cer e mo nies and investing all  our energy in it. Phew! It is 
a titanic task that never man ages to see its fruits. Because the wingka insists on grop ing, 
on being fool ish, arro gant, not lis ten ing. . . .  It costs us a lot. It is a spir i tu al ity that seems 
impos si ble to sus tain in the face of the sys temic vio lence of the wingka: the assaults on our 
spir i tu al ity and on the cos mic order.

You ask about the Llullaillaco chil dren.2 I can not give you my opin ion on where they 
are and how they ended up there. Whatever archae  ol ogy and anthro pol ogy say, I put in 
quotation marks because it is their logic. From their logic they derive  hypoth e ses, and then 
they can prove them or not. But their proofs will always be fil tered through the Euro cen
tric, Western gaze. We are not going to know for sure, and the rea son we don’t know for 
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sure is pre cisely because the peo ple who claim to have made the dis cov ery are the same 
ones who swept away all  that cul ture, who destroyed the ves tiges that could bear wit ness to 
other forms of exis tence and other ways of inhabiting the world. What they say now really 
mat ters lit tle or not at all  to me. What seems impor tant to me is to stop and think: What 
right do this state and the dom i nant cul ture have to des e crate, to con tinue the des e cra tion? 
Spiritual and cul tural extractivism is a form of theft because it is des e crat ing and steal ing 
and tak ing some thing some where else, relocating it to a place where it is going to be prof
ited from, where it is going to be exhibited for the profit of the state or who ever admin is ters 
it. That seems to me com pletely vio lent. It is a mech a nism of vio lence, of aggres sion toward 
the cul ture and the spir i tual struc ture of the peo ple. We belong to the ter ri tory; the ter ri tory 
con sti tutes us. The bones belong to the soil. If the remains were taken from a par tic u lar geo
graphic site, they should be returned. Because prop erty and fam ily are winkga con cepts. 
The remains belong to the ter ri tory, to the moun tain, to the river; they are part of a tel lu ric 
and cos mic eco sys tem.

So for me the Llullaillaco chil dren should stay where they were found. Now, how can 
they return to the place where they were found if they have already been des e crated? That’s 
when the com mu nity has to decide—to cre ate a pro to col for the recep tion of those remains 
that should be returned to the ter ri tory.

Regarding the chil dren of the Lof Lafken Winkul Mapu, what I see as connecting 
them involves the vio lence of the state. That occu py ing force is in charge of vio lat ing them 
even before our chil dren are born. It shows its con tempt for a mother who is preg nant. In 
other words, the chil dren who are on their way are very much aware that they are not wel
come, not being received as they should, and that they are being repressed. The chil dren 
who are on the way, who are grow ing up, are being shot at, per se cuted, the Indigenous 
chil dren who die of hun ger, or the Indigenous chil dren who suf er forms of sex ual vio lence 
such as the chineo. Indigenous chil dren are on the receiv ing end of all  attacks. Even after 
they are dead, chil dren are still being groped and defiled. There is the rac ism and the arro
gant, anthro po cen tric, and fool ish vio lence of the dom i nant cul ture. Always, in all  cases.

When it comes to this ques tion of child hood, the right to a good birth, a good life, and 
a good death come together. These are three rights that are vio lated and which in turn con
sti tute the threedimen sional vision of the exis tence of the Mapuche peo ple.

Houngan Jean-Dan iel Lafontant (HJDL): I am flabbergasted at the vio lence that you 
are describ ing, because not only can I feel it, but it reminds me of the vio lence 
that occurs all  over the so-called nou veau monde and some how in the old Euro pean 
king doms and empires. That same vio lence has been per pe trated all  over the world 
to estab lish new sys tems, such as slav ery, colo nial ism, impe ri al ism, hypercapital-
ism, oli gar chies, and so on. I am affected by the vio lence com mit ted against the 
Mapuche because it is the same vio lence that was com mit ted against the Taino, the 
Ara wak, the Lokono, and all  Native peo ple who inhabited the island. As  Hai tian 
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and Vodouvi, we carry the mem ory and liv ing expe ri ence of these ances tors; we 
remem ber the vio lence against them, as they are us and a branch of our ances-
try. Vodouvi should make it a point to pro mote the her i tage of those who lived 
on the land and who early on fused with those who were brought from Africa to 
be enslaved. I refuse the label “those who came from Africa as slaves” because 
Afri cans were cap tured, kid napped, and force fully brought to the col o nies to be 
enslaved. Barely twenty years after the land ing of Mister Cristoforo Colombo, with 
his “Chris tian” sword, on the vast ter ri to ries influ enced by the Tol tec, the Aztec, 
the Maya and other advanced civ i li za tions, “Afri cans” and “natives of the land” 
became one.

These early ances tors, Natives of the land and the peo ple of Alkebulan,3 
suff ered the same vio lence as the Mapuche. The peo ple of Ayiti and Alkebulan 
became one and trans mit ted to their descen dants the codes of the vio lence that 
they endured dur ing three hun dred years of resis tance against dom i na tion and 
colo nial ism. It’s impor tant to doc u ment, pre serve, and divulge these cruelties and 
his tor i cal facts because, more and more, “they” want to erase these mem o ries. To 
extin guish that mem ory, the earth and those who retained the mem ory of that 
ances try shall per ish. Because the mem ory and the expe ri ence of our ances tors are 
engraved in us and in the diverse places of our cos mos, some can col lect mem o ries 
of these vio lent crim i nal acts. These mem o ries are for ever recorded because the 
greater the vio lence, the more vivid the mem ory. These mem o ries are there for 
eter nity.

When colo nial ists occupy a ter ri tory, they often com mit geno cide. In their 
view, peo ple only exist as indi vid u als. They com mit these atrocities, often to erase 
the mem ory of the peo ple of the land. But by enriching the land with the flesh of 
its Native inhab i tants, they for tify the egregor 4 of its peo ple and block their own 
inte gra tion. Simultaneously, they com mit a terracide not only because of their sys-
tem of dom i na tion but because they are igno rant of the divine power of the land. 
Any par cel of earth is sacred; a ter ri tory is a divine liv ing entity. The land will lis ten 
to the lam en ta tion of its peo ple and reject the new occu pant. The land will iden tify 
the pred a tors, and they will be rejected by the spir its who inhabit it. The mem ory 
of the land will always remain: the land itself remem bers.

We stand in sol i dar ity with the Mapuche peo ple and applaud their con tin ued 
resis tance. Mariciwew! AwochenNago!

WMIM: Without ter ri tory, we can not exist. Without ter ri tory, there is no iden tity, no 
 cul ture, no spir i tu al ity. And we are an indi vis i ble unit. Everything that hap pens to the 
ter ri tory has reper cus sions not only for our cor po re al ity but also for our spir i tu al ity.

This is why the strug gle for the pro tec tion of ter ri to ries is a strug gle against terracide, 
a cat e gory that we use to define in a syn thetic way the dif er ent means the sys tem employs 
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to kill life. Tangible ter ri to ries and per cep ti ble ter ri to ries are at risk. The lat ter are a dimen
sion where the cos mic, spir i tual forces that sus tain life on the tan gi ble plane live.

It’s impor tant to recover tel lu ric mem ory. How is this constructed? It’s good to recover 
the ances tral sound of our lan guage and to think this con cept from there. We are speak
ing with the lan guage of the invader, and lan guages cre ate worlds. In our lan guages, we 
have pro found con cepts that are prac ti cally impos si ble to trans late into the con cep tions of 
the dom i nant cul ture. In Mapuzungun, a word that could be used to refer to mem ory is 
longkogen. Longko would be “head” and gen, “essence.” From the word gen or ngen, the 
ngenmapu, that is, the cos mos also arises. This way of under stand ing mem ory involves 
per ceiv ing how that cos mic essence inhab its us. Memory, then, does not refer to human 
mem ory, the ephem eral, the accu mu la tion of facts, or the sit u a tions we have expe ri enced. 
We also carry the mem ory of the kwfikecheyen (our ancients) who live in us. When we 
bring a life to the world, that life will not sim ply build its own mem ory; it brings the mem
ory of its ances tors. But we also bring the mem ory of the ter ri to ries. Telluric mem ory does 
not belong to us, and it is not anthro po cen tric: it is an inte gral mem ory. Telluric mem ory 
is the weav ing of the peo ple’s mem ory with that of the ter ri tory. Without ter ri tory we have 
no mem ory.

HJDL: Nature has a mem ory. In Vodou gen er ally and for many of us, the umbil i-
cal cord is bur ied under a tree. This tree will grow on the umbil i cal cord and will 
carry the mem ory of that being and their ances tors before them. The tree car ries 
the mem ory of the body and acquires new infor ma tion through out the life of the 
sub ject. If an umbil i cal cord is bur ied under a tree in Haiti and the sub ject is in 
Germany, in the event of a mys ti cal or a phys i cal imbal ance, a healer can manip u-
late ener gies on the tree to heal the sub ject, wher ever they may be. In that pro cess, 
the healer will sim ply go to the tree, speak to its spirit, and per form the ener getic 
manip u la tions nec es sary for the sub ject to heal as the tree and the sub ject become 
one and indi vis i ble. This sacred tree retains the mem ory of the body, the liv ing 
expe ri ence of the sub ject and its DNA. The tree is the per son. The per son is the 
land. That con nec tion makes us one with nature. One with nature and one with the 
divine uni verse. You can not sep a rate the two.

When we die, we are also bur ied for trees to grow on us. These trees carry 
our mem ory. I am not talking only about our mys ti cal mem ory. They hold all  our 
 mem o ries, includ ing our expe ri ences and genetic mem o ries. All of that becomes 
one with the land. This is why the land has a very par tic u lar energy. It’s the energy 
of its peo ple, those who inhabit and respect it. In a ter ri tory, all  is energy and vibra-
tion: every thing includ ing its fauna, flora, and nat u ral and mys ti cal ele ments. The 
peo ple of a ter ri tory, its crea tures, Lwa,5 and ener gies, are indis so cia ble from that 
par cel of earth. On a ter ri tory, the land and nature are an inte gral part of its inhab-
i tants. In Vodou, the word “indi vid ual” is non ex is tent. It is replaced by the word 
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“Moun,” which is com posed of five ele ments intri cately linked with nature and 
indi vis i ble.

I am talking not only about tel lu ric mem ory but also about genetic mem ory. 
If one has a drop of blood from a divine ances tor, one holds that “ances tral” mem-
ory. That drop of blood, the blood that has been spilled, if spread, the earth will 
remem ber. In a par al lel way, nature has the mem ory of every thing, and this is an 
impor tant part of tel lu ric mem ory. The sym bol ism of the Poto-Mitan is that of the 
great Baobab. The Baobab or Mapou tree (silk tree) in Haiti knows every thing, all  
that hap pens dur ing the tree’s life and beyond. If a Baobab is five hun dred years 
old, it then col lects the liv ing mem ory of five hun dred years of tel lu ric events. It 
also stores the mem ory of all  Baobabs within a given ter ri tory. They are connected 
by the roots as in a web, and their col lec tive infor ma tion organ i cally spreads.

Nature, the earth, has its own mem ory of liv ing things and events. The Poto-
Mitan is the sym bol of that mem ory. This is why the mem ory from above and 
the mem ory from below con nect on earth. The Lwa of Vodou them selves use 
that chan nel to com mute from one dimen sion to the next. This is the sym bol-
ism of the cross in Vodou. It is also very impor tant to know that in our cul ture we  
are ele ments of the divine, poten tial spir its. We, chil dren of the ancient ances-
tors, are the prod uct of crea tures from the world above and those from the earth.  
We are the chil dren of mul ti ple sources and dimen sions; we are the source of the 
multiverse. We are a starburst. We are engen dered by divine crea tures from above 
and by earthly beings. We are born from mul ti ple dimen sions, and these dimen-
sions are within many of us. The mem ory of our divine ances tors is!

WMIM: Memory is not only human expe ri ence; it is the lan guage of the earth’s own remem
brance. And ter ri to ries speak. They speak, for exam ple, through riv ers. When these ter ri
to ries are dev as tated, pol luted, or disappeared, frag ments of mem ory are also lost, parts 
of this spir i tual eco sys tem that lives within the eco sys tems of the earth. Recently I was 
remem ber ing an elder Wichí I vis ited in a com mu nity of the Algarrobal in El Impenetra
ble, in Chaco. I asked him if they had Pewma. Pewma are dreams, but they are not just 
any dreams; they are dreams that teach us things; they bring us the voices of these other 
dimen sions that we inhabit. And he said, “No, because now we drink bot tled water.” And 
one won ders: What does that have to do with it? It has every thing to do with it, because, 
he explained to me, “Before, we used to drink water from the streams, the riv ers, and the 
streams bring mem ory, they bring their mem o ries. Now we don’t have a stream, we don’t 
have a river, we drink bot tled water, and we have stopped dream ing.”

So this mem ory will not be recov ered, and har mony will not be reestablished if we do 
not heal together with the ter ri to ries that have been plun dered, pol luted, and destroyed.

HJDL: Pollution is the out er most pro jec tion of impe ri al ism and cap i tal ism in its 
extreme stage. It is cre ated because there is a total dis re gard for nature. Pollution 

D
ow

nloaded from
 http://read.dukeupress.edu/critical-tim

es/article-pdf/6/3/413/2053729/413eliceche.pdf by W
ESLEYAN

 U
N

IVER
SITY user on 22 M

ay 2024



M I L L Á N  and L A F O NTA NT |  T H E E A RT H’S R E M E M B R A NC E  |  419

is not only from plas tic, oil, petroleum gas, agri-tox ins; it is in every facet of our life. 
For com mu ni ties like us, it is almost impos si ble to get rid of that pol lu tion because 
we have become part of the pol lu tion itself. This is a sys temic move ment that is 
cre ated by the cur rent pow ers. It’s forc ing us to leave the land, to leave our agri cul-
tural sys tem, the Lakou sys tem. It is forc ing us out of the vil lage, out of nature, and 
into the urban ghet tos. I am not talking about urban life as in a cos mo pol i tan city 
that is orga nized around nature. In the past, there were cit ies orga nized around 
nature. Today, things are diff er ent, because there is a sys tem atic destruc tion of 
the rural world, of the peas antry. There is a war against nature and its waters and 
nat u ral resources. It is a per fect expres sion of hypercapitalism. And in it we have 
become the prod uct. We are just like the plas tic around us. We are dis pos able enti-
ties. We are no lon ger human.

Plastic pol lu tion is cur rently impos si ble to remove from the urban sys tem as 
we know it in Haiti. As we speak, drains and the sewer sys tem in much of Port-
au-Prince are clogged. In the tem ple, water from the sewer sys tem got into our 
bath rooms and kitchen. This is a sit u a tion of abso lute vio lence. Plastic has invaded 
our life. Haiti does not pro duce plas tic. Haiti does not pro duce any thing, except 
min i mal amounts of food. So then, why so much pol lu tion? We are pre par ing for 
the worst because we are liv ing in the worst of con di tions.

For many of us, Haiti is the begin ning and the end. It is an extraor di nary 
nation, a phare, a bea con. Now we are seen as an exam ple of the worst that can 
hap pen within the world. We are a light house turned upside down, but change will 
come. Ayibobo!

The Lwa of Vodou are talking about an era of rever sal; that may imply dras tic 
and pos si bly vio lent changes, with the con sent of the uni verse. This abu sive sys tem 
is destroying the earth. “Greed” has become its life blood. Individualism and obses-
sive power are now the core of that new order. Greed has long replaced the divine as 
in the say ing “In God We Trust”! The money god is the ruler of this wicked sys tem. 
We have gone mad prais ing diver sity when con ve nient while forc ing a destruc tive 
world order to estab lish the suprem acy of the few over the major ity. Earth and 
the uni verse of Ati-Sole are in agony. Nature itself is tired of what’s hap pen ing. 
As nature engages in a rever sal, the world will grad u ally find a new equi lib rium, a 
serene bal ance. These sys tems imposed upon us will be reversed and replaced by 
the old ways of peace among all  and har mony with nature.

WMIM: The sys tem, and of course the colo nial nationstates, can not admit that there is 
a civilizational alter na tive being woven in the South of the world, where, under our feet, 
there are bil li ons of dol lars of inter est to trans na tional cor po ra tions. As Mapuche peo ple, 
what we pro pose is a com pletely dif er ent civilizational model. And we are not fight ing 
for this civilizational par a digm alone; the Mapu is fight ing too, the Pu Ngen, the forces of 
nature are also fight ing. There was a great Longko, Weichafe, called Calfuküra, who said, 

D
ow

nloaded from
 http://read.dukeupress.edu/critical-tim

es/article-pdf/6/3/413/2053729/413eliceche.pdf by W
ESLEYAN

 U
N

IVER
SITY user on 22 M

ay 2024



C R IT IC A L T I M E S 6:3 |  D EC E M  B E R 2023 |  420

“Take care Wingka! When you have fin ished with the last of the Mapuches, beware of the 
Manke! Beware of the Pangui! Beware of every ani mal, because they are all  of us.” And an 
elder from the north, in Jujuy, was tell ing me that in this pre cise moment ani mals are in 
the strug gle too, and the spirit of these ani mals is fight ing. Speaking in the con text of so 
many fires, and the ani mals that were killed in the fires, she said, their püllu, their spirit, 
is also ris ing up, and in another dimen sion they are fight ing against this terracidal sys tem.

The soil has mem ory, riv ers return to their course, moun tains shake of inva sions, the 
earth remem bers, and the for est rises again. Animals return to where they were expelled 
from by the dom i nant civ i li za tion. The earth is looking to reestablish har mony, reordering 
itself, that is, healing and seek ing jus tice.

Modern Science, Epistemic Extractivism
HJDL: “The sys tem that is” has been tam per ing too much with nature. The sys tem 
tamp ers with nature by misusing sci ence. There is appar ently a Rus sian weapon 
that can cre ate tsu na mis, oth ers that can cre ate earth quakes. We’ve been tam per-
ing with nature and with ele ments of nature, think ing that we can con trol the uni-
verse. We have the power as humans to do things for our selves, but we can not 
con trol nature. We are pro vok ing Mother Earth. Those Djovi-Mazanza,6 who have 
obtained this easy knowl edge, com ing as it does from worlds totally unknown to 
most, have misused it. The Mazanza have for got ten that nature is an inte gral part 
of the divine uni verse. These new com ers who brag about knowl edge and sci ence: 
you don’t pos sess what you sim ply have access to! This knowl edge has been within 
our reach for the lon gest time and has been used wisely.

Many of these forms of knowl edge and sci en tific prin ci ples are as ancient as 
human ity itself. The knowl edge and sci ence have been among the Alkebulan peo-
ple (People of Kemet7 and Africa) and protected by their descen dants of all  creeds.

“The knowl edge always was.” Knowledge is. But today the tools cre ated with 
ancient infor ma tion are now used pri mar ily to empower some and dom i nate oth-
ers. It is not the knowl edge that is the prob lem; it is the use of the toys they are 
cre at ing that is dam ag ing.

WMIM: The ances tral knowl edges of peo ples have sustained har mo ni ous bonds with the 
earth for thou sands of years. By con trast, cap i tal ist and anthro po cen tric tech nol ogy has 
gen er ated the envi ron men tal state we are in, threat en ing to lead us to a point of no return. 
Of course, it can be stopped, here and now. We can halt the accel er at ing pro cess of plan e
tary death. Everything we do con trib utes to envi ron men tal col lapse; even when I write a 
novel and want to print it, it will be printed on paper that comes from defor es ta tion. But 
then how do we resolve these con tra dic tions with out fall ing into false redemp tive pro pos
als, such as those car ried out by internet com pa nies with false envi ron men tal ist dis courses, 
which expose the polit i cal oxy mo ron, assur ing us that the stor age “clouds” pol lute less than 
paper mill ing?
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These com pa nies do not tell us, for exam ple, that in order for these clouds to store our 
tenyearold emails or audio mes sages, mil li ons of liters of clean water are needed daily to 
cool serv ers, or that the car bon diox ide pro duced by server farms (before the COVID pan
demic) was equal to that gen er ated by air traffi c in the United States. Also as inhab i tants of 
the internet, that space now called “vir tual real ity,” we gen er ate envi ron men tal, social, and 
eco nomic impacts. The nar ra tive of eco nomic power is always mis lead ing, and it invisibil
izes. The tech nol o gies of cap i tal are terracidal, from the begin ning to the end of the pro
duc tion and con sump tion chains. Throughout the life cycle of these tech nol o gies, they are 
intrin si cally related to the dete ri o ra tion and death of ter ri to ries: first, their mate ri als are 
extracted for the pro duc tion of the devices, and finally these devices end up in a land fill, 
which most likely is located some where on the planet where pauperization allows for kill
ing with impu nity. Racialization and the geo pol i tics of cap i tal deter mine the ter ri to ries 
where lives are not val ued. These are turned into sacrificeable ter ri to ries. These com pa nies 
are allowed to take away the ele men tal forces, also called vital ele ments (min er als, water, 
energy). Extractivism is reflected in the irra tio nal use of these pre cious ele ments, as well as 
in the irre vers ible con tam i na tion of the ter ri to ries.

There are ances tral knowl edges, and there is tech nol ogy. For me, tech nol ogy in itself 
is the con scious ness of the limit. I can’t make use of this knowl edge that trans ports me 
in a non ma te rial way, so I have to cre ate a mate rial tool to trans port myself. To a cer
tain extent tech nol ogy speaks of fini tude, lim i ta tion, and the dom i nant cul ture. More 
tech nol ogy means more lim i ta tion. Of course, today we are told that such and such a 
coun try is advanced and that it has tre men dous tech nol ogy; such and such a peo ple use  
telep a thy—this is super sti tion.

I don’t think all  of this is or should be freely avail  able to every one. I think it is avail 
able to those who can decode that knowl edge for a pur pose. A bunch of sci en tists can want 
to find answers, but it’s not their place. It may not even be appro pri ate for the two of us to 
talk about cer tain top ics that are so vast and deep. This infor ma tion sud denly reaches a 
Lawentuchefe, a med i cine woman, a Machi, a Lonkgo, a Pewmatufe, peo ple who har bor a 
cer tain force or energy, for whom these ques tions, this curi os ity, is not mere curi os ity but 
ful fills a pur pose. And it is not gra tu itous. The cir cle of rec i proc ity is com plete when that 
pur pose is met. But there is always a cost. Always. So gra tu ity, like pric ing, is a wingka 
idea. Reciprocity is some thing that belongs to the cos mic order. This depth and vast ness of 
knowl edge and cos mic infor ma tion has noth ing to do with the orga ni za tion of infor ma tion 
in the dom i nant cul ture.

What I am see ing is a grow ing extractivism, and this is no lon ger just for the aca
dem ics, with their mis lead ing arti fices and the euphe misms we heard decades ago. Others 
are lash ing out with impu dent vio lence to stop the evo lu tion of this ances tral knowl edge. 
Because we have a Machi in prison. There is no other expla na tion. They can say a lot of 
bar ba rous things, but what is cer tain is that they see in the fig ure of the Machi, of the 
Machis, the incom men su ra ble embodi ment of an ances tral knowl edge linked to ter ri tory 
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and the earth—not to men tion that tel lu ric force that they of course do not have. And they 
think this needs to be stopped in some way.

What is hap pen ing is that sci ence as such is slowly being discredited because it has 
been pimped and reduced to taw dry com mer cial i za tion. Science is no lon ger seen as it used 
to be, as a civ i liz ing expres sion and as not only accu rate, but also, as you said, benev o lent. 
It is now evi dent that sci ence has made lab o ra to ries of poor countries, that mil li ons of peo
ple are killed in the name of sci ence, that pan dem ics are being inoc u lated.

Science is also in cri sis and being questioned. And fem i nism, for instance, does not 
account for dif er ent log ics that must have a place on its  emancipatory agenda. So, yes, 
let’s go with abor tion! But what about the right to moth er hood? What about the right to 
moth er hood in our iden ti ties? This not only involves how we give birth, edu cate, heal, or 
pre vent vio lence. You your self in your mater nity are going to have a lot of chal lenges if you 
sud denly decide that your child should not have cer tain vac ci na tions. Because this health 
sys tem is in real ity a sys tem of com mod i fi ca tion of our bod iester ri to ries. Our bod ies 
ter ri to ries become spaces of explo ra tion with eco nomic poten tials. The same thing that is 
hap pen ing to the Mapu with min ing explo ra tion is hap pen ing to our bod iester ri to ries, 
which are being genet i cally mapped and tested. What they are doing to this earth they 
are doing to us. This health sys tem is also pre par ing for the muti la tion of cer tain senses of 
human ity. We are in an era of the technologization of our ter ri to rial bod ies. The con cept of 
ter ri tory for this era and this sys tem is simul ta neously expanding and denaturalizing. We 
talk about vir tual ter ri tory with the same con sis tency as if we were talking about tan gi ble 
ter ri tory. Who are the peo ple who inhabit this vir tual ter ri tory? We are fac ing the power 
of vir tual corporatocracy. And this vir tual corporatocracy is devis ing a sys tem, a “model of 
life” where the body can be trans muted, adapted to its technologization.

The more prog ress that is made toward the technologization of the body, the more 
we, Indigenous nations, com pel ourselves to recover ances tral mem ory and search for the 
 mil len nial secrets of the rela tion ship between humans and the rest of nature. We seek to 
return to an indi vis i ble unity with the earth, to return to being and act ing as earth lings.

The healthcare sys tem is not a sys tem of healing. We live in a sys tem where the 
modal ity is anal ge sic, where the idea is to not feel. Does it hurt here? Little pill. Do you feel 
sad ness? Little pill. It’s all  about pills. The idea is not to feel. To not let  your self go through 
the pain. Listening to your body doesn’t always mean the pleas ant symp toms of that body; 
it also means lis ten ing to the pain because that’s what we are. From find ing the depth of 
that pain, from find ing the ori gin of that pain, we go toward healing.

Today we were discussing the con cept of yerpun, which is about going through the 
night. The Mapuche peo ple say that one is not born as a per son on earth. To be che, to 
be a per son, one builds one self. We are earth lings, and to get from earth ling to per son 
we walk through a pro cess where we have to go through the night; we have to have our 
yerpun. How do you go through that night? We go through the pain, but we don’t stay 
in the suf er ing. We don’t stay in the dark night of suf er ing and pain. When we have 
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 expe ri enced pain, loss, lone li ness—when we have gone through it—we don’t stay there. 
We under stand the value of com pan ion ship, we under stand grat i tude for hav ing all  that 
we need, and we become more human. To be human, to be a per son—as the Mapuche 
peo ple say, to be che—implies hav ing ele vated your spirit, hav ing opened your heart. So 
there is such an enor mous dif er ence between the con cep tion of the indi vid ual as a cit i zen 
in the uni verse and the con cep tion of being a per son within the cos mo gonic order. These 
are directly oppos ing views. So the wingka health sys tem and the Indigenous peo ples’ idea 
of good liv ing, the per cep tion of what healing would be, respond to oppo site log ics. For us, 
healing is the reestablishment of har mony. What the health sys tem does is remove the ail
ment with out reestablishing har mony. It silences the pain for as long as it lasts, but it does 
not reestablish har mony.

HJDL: Science and tech nol ogy have known unprec e dented devel op ments. The 
world’s mas sive tech ni cal advance ment has pro duced excep tional dis cov er ies. In 
a par al lel way, the world is expe ri enc ing the worst disparities and inequalities. The 
total dis re gard for spir i tu al ity and for the earth as a divine entity have led to ego-
tis ti cal devel op ment serv ing the inter est of indi vid u als dis guised as large cor po-
ra tions instead of col lec tiv i ties. Poverty is ram pant, yet no one sees it. Misery is 
par ox ys mal today. But the so-called advanced world has gone blind.

Technology is seen as a key ele ment for com bat ing cli mate cri sis, disparities, 
and major dis tur bances. However, many cat a strophic devel op ments, some irre-
vers ible, were a con se quence of these “advance ments.” We are in a point of cru cial 
alarm. Recovering from this will be a seri ous chal lenge. We are see ing the dernier 
sursaut de la bête (last burst of the beast).

Consequently, I call upon my sis ters and broth ers in the divine, those who 
retain knowl edge, who under stand the sci ence of the spir its and the keys to the 
mys ti cal world; I call on them to act. May all  the mys tic forces of peace com bine 
their knowl edge, their sci ence, and their ener gies to reduce the neg a tive influ ence 
of those who now wield power and are using it to pro mote divi sion and inequal ity. 
Please, regroup and rea son with the greedy new com ers. Power is love, not greed!

I am always embarrassed to say “love,” because love takes on mean ings that 
almost reduce it to noth ing. But when I say that power is love, I mean that power 
is the under stand ing of us, the under stand ing of the divine, and that of the divine 
within us. Not greed. Not what they use for mod ern sci ence. Not the tools they play 
with or the toys they cre ate. Power is love, and love is being one with human kind. 
In love we should trust!

Churches and Religions That Capture Spiritualities
WMIM: There is ample evi dence of links between cer tain min ing businessmen and evan
gel i cal churches. This, for exam ple, is hap pen ing a lot in the prov ince of Chubut, in the 
areas afected by the Navidad pro ject. Mining com pa nies have financed the prop a ga tion 
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of cults, build ing churches, investing funds, and call ing on evan gel i cal pas tors to ask their 
con gre ga tions to stay away from antimining dem on stra tions. They have suggested that 
min ing could be a godsent alter na tive to gen er ate employ ment, so that peo ple, espe cially 
young peo ple, could leave alco hol and drugs behind and ded i cate them selves to work. 
I have heard that on count less occa sions. The con gre ga tion is hijacked by the opin ion of 
the pas tor. That is why evan gel i cal churches do not openly par tic i pate in the antimining 
strug gle. On the con trary, they are in favor of min ing, while the Cath o lic church, colo nial 
though it is, at least in the prov ince of Chubut, is tak ing a stand against mega min ing.

The impact of the Evangelical church is deci sive. It tries to divide us in our own ter
ri tory, not only in recov ered ter ri tory but also in the city. It divi des us, and it does this 
through spir i tual extractivism. It takes away our iden tity. It prom ises us a par a dise so that 
we will stop defending the par a dise that does exist, which is in the ter ri tory that we defend 
day after day in the strug gle for life.

Evangelical churches are instrumentalized to carry out a form of neocolonization in 
neigh bor hoods in which Indigenous peo ple are the major ity. You go to Formosa, Chaco, 
Jujuy, Salta . . .  the vast major ity of peo ple in these impoverished shanty towns, liv ing 
in abject mis ery, are Indigenous. They are broth ers, sis ters, and sib lings who come out of 
Indigenous com mu ni ties. Because in addi tion to all  the land sei zures, there is also the fact 
that the cli mate cri sis is hav ing a ter ri bly pro found efect on the bod ies and ter ri to ries of 
these com mu ni ties. So there are envi ron men tal ref u gees, which of course the state is not 
going to rec og nize as such because, in the first place, it has to rec og nize that there is an envir
on men tal cri sis caused by an extractivist model, a toxic indus trial model.

In fact a large per cent age of the urban pop u la tion con sists of envi ron men tal ref u gees. 
And that is where the evan gel i cal churches go, to con tain, dis perse, under mine, and alien
ate, thus pre vent ing the rearticulation not only of Indigenous strug gles but of all  the strug
gles against this pred a tory and lethal cap i tal ism. And they suc ceed because they replace 
our spir i tu al ity with reli gi os ity, and they reach women above all . And why do they reach 
women? Because we Indigenous women suf er a lot of rac ism. We are condemned to be the 
lit tle ser vants of white women; we con front ter ri ble insti tu tional and patri ar chal vio lence 
over our bod iester ri to ries that reflects back to us a despi ca ble image of our selves that is 
also enslaving. We can not lib er ate our selves. What then is our per spec tive on the future? 
“We are noth ing.” That phrase, “We are noth ing”: I have heard it so many times, so many 
times in the mouths of women from dif er ent Indigenous nations. We are ugly and poor; 
we are noth ing. So the low selfesteem, the lack of rec og ni tion of our plen i tude, makes us 
believe that our pov erty is divine will, that our sub mis sion is divine will. So we get mar ried 
or we get together with men who beat us, who mis treat us. And what we face out side is more 
mis treat ment and more con tempt. It is as if we are des tined to nonlove, as if we have no 
alter na tive but nonlove because we are not desired or admired; we are not loved. We are in 
most cases neglected women, invis i ble; we are not seen, and when we are seen it is through 
a repres sive and exploit ative gaze.
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So then comes the fan tasy that there is only one being who can love us, who is God, 
who accepts us as we are. In the midst of so much vio lence, so much rac ist hatred and cru
elty, so much lack of love, there is a need to cling to the idea that there may be some one, a 
super nat u ral being, who loves us, accepts us for who we are, finds us beau ti ful, and wants 
the best for us. There is a mas sive attrac tion there, in the face of pain and lack of pos si bil
ity, per spec tive, and selfesteem—no future. The ref uge of an invented reli gion ofers us 
par a dise and love, all  that we do not find in every day life.

HJDL: The Cath o lic church is the pri mary tool of slav ery, colo nial ism, and hyper-
capitalism and its most prominent ben e fi ciary. Today in the West, Cathol i cism is 
an impe rial sys tem; in the rest of the world, it is a reli gion. The attacks are the 
same, as greed and Cathol i cism are interconnected and indis so cia ble. Religion is a 
man-made tool of dom i na tion. Only spir i tu al ity defi nes the human soul. The prac-
tice of our ances tral tra di tions and beliefs does not make of them a reli gion. I am 
always con fused when peo ple refer to Vodou as a reli gion. It is not. Vodou is a way 
of  life. Its magic and spir i tu al ity are cen tered in nature, the ances tors, the land, our 
his tory, and the divine in us.

Let’s con sider some actions taken by the Cath o lic church of Haiti. They have 
invaded the most sacred spaces, those of the Taíno and those gen er ated by  Afri cans 
brought into slav ery in Saint-Domingue, now Haiti. Most of these por tals, includ-
ing six of the nine major uni ver sal ones (there are hun dreds of these spaces in 
Haiti) have been despoiled by a Cath o lic, Chris tian, or Western insti tu tion. They 
sys tem at i cally iden tify mys ti cal sacred places and build their churches, tem ples, 
lodges, and all  sorts of malevolent insti tu tions. They then ruin the authen tic mys-
ti cal egregor and develop their own.

Most Vodou pil grim age sites have a Cath o lic church that is placed on the orig i-
nal sacred site. Consequently, the power of the Lwa, the spir i tual egregor, the inten-
sity of the mys ti cal forces that inhabit the place are despoiled and their ema na tion 
dimin ished. The sacred por tals often close as they are repeat edly obstructed by a 
church’s edi fice. The church becomes the façade. Those who know can still open the 
gates to these por tals. Often, they operate on the hid den side of the facil ity. When 
these por tals remain inac tive for too long, only vir u lent forces will reopen them.

These acts have been per pe trated method i cally and sys tem at i cally by the 
oppres sors, using their reli gion, tra di tion, and mys ti cal sys tem to shut down the 
spir i tual egregor that pre ceded them. Bwa Kayiman is an exam ple. Its main site 
in Morne Rouge has been invaded by the Protestants, pri mar ily the Evangelicals. 
They built churches, confronted and attacked vodouvi, burned and cut sacred 
trees, and orga nized mass pos ses sions and pub lic pray ers quite often led by white 
Amer i can pas tors. All of this is done to destroy the mys ti cal egregor of the place or 
shut down the cos mic por tals.
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They limit access to the space of wor ship and reduce direct inter ac tion among 
the vodouvi, the Lwa, and the sacred ener gies of the lieu. Evidently, an energy can-
not be imprisoned; but if it is not fed by the belief of the peo ple, it loses its pur pose 
and potency. This is why Chris tian and Cath o lic reli gions’ pur pose is to pre vent 
access to the sacred por tals that contain ener gies and the secrets of the land. One 
objec tive is for peo ple not to feed on these sacred ener gies but on the belief of the 
oppres sor. Their mis sion is to obstruct all  ances tral por tals and reduce the Hai-
tian spirit to that of a sub mis sive slave. These actions are done sys tem at i cally and 
pur pose fully to estab lish a heg e monic mys ti cal egregor and erase the ances tral 
knowl edge of Haiti and its peo ple. It is the same through out the Americas. They 
place Cath o lic and Chris tian churches, all  kinds of churches, in sacred Indigenous 
places. It’s worse in the United States, where they even build gov ern men tal insti tu-
tions on the very sacred spaces of the Natives of the land. By doing so, they ensure 
that peo ple will turn their back on the earth and nature, on the sacred, mys ti cal 
spaces, and turn to a belief sys tem imposed by the oppres sors. No lon ger looking 
at par a dise here, they will seek a heaven that will be found only in death.

These tra di tions, the Chris tian tra di tions, seek to com pletely elim i nate the 
rela tion ship between the earth and us. They cre ate a rela tion ship with a god in 
heaven. This dis tant god, sit ting on a throne in a lost uni verse, will never hear our 
lam en ta tion. We become for eign to our own uni verse and lose con tact with our 
uni ver sal, tel lu ric dimen sion. These imposed tra di tions make us nontellurian. We 
are no lon ger grounded; we become standby pas sen gers on earth, waiting for the 
ves sel of death to take us to heaven or hell. We lose all  our spir i tual and mys ti cal 
force by not believ ing that every thing in the uni verse is one with us, indis so cia-
ble in the love of nature and each other. These destruc tive teach ings and forms of 
brain wash ing elim i nate all  pos si bil i ties for reterritorializing and reclaiming our 
Lwa, spir its, and tel lu ric ener gies.

Museums, the Memory of “Things,” Cosmic Portals
WMIM: Museums are theives’ houses. The exhi bi tion of “objects” is gauche, vul gar, taste
less, and on top of it peo ple are paid salaries to think about how they will dis play the 
“objects,” and then they do it wrong. I vis ited the Brit ish Museum and went to the Mapuche 
gal lery. They even have a Rewe! How can there be a Rewe there? Re is purity, and we is 
place; it is a place of purity. It is the rep re sen ta tion of the cer e mo nial space of our peo ple. 
These, to us, are ele ments of power that we use to com mu ni cate with earth. I remem ber a 
con ver sa tion I had with Irish broth ers and sis ters, who said the way the church was  able 
to install itself there was by mov ing their stones. They are stone por tals. They moved them. 
I can’t under stand. Those stones were sig nal ing spe cial ener getic places. And why did they 
do it? Because they were igno rant? No. They did it because they under stood how those sites 
strength ened peo ple. And they moved them to weaken peo ple spir i tu ally.

D
ow

nloaded from
 http://read.dukeupress.edu/critical-tim

es/article-pdf/6/3/413/2053729/413eliceche.pdf by W
ESLEYAN

 U
N

IVER
SITY user on 22 M

ay 2024



M I L L Á N  and L A F O NTA NT |  T H E E A RT H’S R E M E M B R A NC E  |  427

This is why we are the way we are on earth. All these places have been sacked and 
debil i tated: these great por tals that com mu ni cated with and connected us with the forces 
that sustained life. We will not be  able to heal from the dev as ta tion of our eco sys tem if we 
do not recover the por tals and the sources of energy that in the Mapuche world we call the 
Pu Ngen, or the forces that recon sti tute life. Those stones in muse ums—I would rather 
see them moved in pieces back to their orig i nal ter ri to ries than intact in there, giv ing force 
to evil ness. If they are not where they belong, it’s bet ter for them not to be any where at 
all . Because those who took them know why they took them. And they know why they put 
them where they put them. There are peo ple who have a pro found under stand ing of our 
knowl edges and accu mu late power in order to con tinue dom i nat ing and prac tic ing ter
racide. Invasion and ter ri to rial pil lage can not be under stood only from the per spec tive of 
the eco nomic devel op ment of the state. They also need to be read as the pil lage of spir i tual 
ter ri to ries.

HJDL: We should make no mis take about those who gov ern the world. I am not 
talking about gov ern ments; I mean those who give orders and con trol the sys tems 
in place. They know the power of the land, the sites, and the ter ri to ries. Each land 
has its unique soul. They know that every land has its ener gies, each ter ri tory radi-
ates an eso teric dimen sion, each land has its sig na ture. Not “moun tain ous land,” as 
is often thought, the Taíno word ayiti means “high land” or “sacred land.” Ayiti is an 
ancient word; its orig i nal mean ing is “high spir i tual land.” After the Hai tian Revo-
lution and the vic tory over the French empire of Napoleon Bonaparte, the name of 
Saint-Domingue, given first by the Span iards and later by the French col o niz ers, 
was abolished. The land was given to them mys ti cally by the Taino. As a trib ute to 
these Native ances tors, Hayitians restored the orig i nal Ara wak name and added 
“Toma” for “our land.” The land has kept its orig i nal vibra tion, and its Natives are a 
vibrant part of this egregor. Its old ances tral beings are as alive today as they were 
thou sands of years ago.

Haiti is the object of the world’s cov et ous ness. They really want it. Not as a 
piece of land, as they could exter mi nate all  Hai tians and get it. They seek not only 
its mate rial resources or geo stra te gic posi tion but also want its soul and spir i tual 
leg acy. Haiti is an ancient land, and its var i ous por tals lead to immense knowl edge 
and resources. They want the ances tral knowl edge of the land. They want all  of it. 
And if they can’t have it all , they may destroy it all .

I had a night mar ish vision of the Citadelle crum bling down. Built in the early 
1800s, it is the most impor tant for ti fi ca tion of its kind in the world. The Citadelle 
is also the most impor tant sym bol of Afri can resis tance and free dom in the new 
world. In 2010, a cat a strophic mag ni tude 7.0 earth quake struck the western part 
of Haiti, kill ing three hun dred thou sand peo ple and caus ing over 8.5 bil lion US 
dol lars in dam ages. I would add that the num ber of postearthquake deaths in the 
years that followed are not men tioned but are esti mated to be in the thou sands. 
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Many of my friends passed. Most of trauma. Oth ers got sick because of the pol lu-
tion. About ten years after the 2010 quake, a sec ond one took place in the south ern 
part of Haiti. In 2021, a mag ni tude 7.2 earth quake struck the Tiburon Peninsula. 
Because it pri mar ily affected rural areas, 3,000 peo ple died, 13,000 peo ple were 
injured, and 130,000 homes were destroyed. The dam ages are esti mated around 
two bil lion US dol lars.

Meanwhile the Domin i can Republic, which occupies two thirds of the same 
island, has not been affected by those quakes. These impor tant Hai tian places, 
south and west, have been seri ously affected. The north, not yet. But in that vision, 
the next quake is hap pen ing in the his tor i cal north side of Haiti. In that vision, the 
Citadelle has crum bled. The destruc tion of that sym bol is impor tant for those who 
want to main tain world hege mony.

WMIM: “Objects” con tain a deep phil o soph i cal, spir i tual mean ing in cos mo gonic syn the
sis, and are often a fun da men tal part of the nar ra tive struc ture of our mem ory. They have 
been reduced to archae o log i cal pieces, decontextualized and emp tied of mean ing. “Things” 
do not only con tain sym bol ism. I use inverted com mas because there is no word for “thing” 
in the Mapuche world. Thingification, objec ti fi ca tion—this belongs to the dom i nant 
 cul ture. Every ele ment, every “object” had a name. Not only that: it was charged with 
phil o soph i cal sense, but also energy.

All objects have a use and a phil o soph i cal and spir i tual tran scen dence. They are not 
only orna men tal. The con struc tion of pots, silverwork, the loom, daily life, the logis tics for 
sur vival. Spirituality and phi los o phy were intrin si cally linked. We could say that there 
was an icon o graphic con struc tion in the objects of daily use. You had a challi, a pot, that 
was for med i cine and another one for cooking. How did you iden tify them? Because the use 
of each ele ment was cap tured in the draw ings, and in that way knowl edge, kimün, was 
also per pet u ated, and in how the world was ordered, in every thing we did. Today, see ing 
how these objects are reinterpreted, some times in absurd ways, I have seen all  kinds of 
non sense in muse ums. They are interpreted from a wingka, Western point of view; the 
muse ums have no idea what they are say ing. They lay claim to legit i mate knowl edge in the 
most arro gant way. They claim the priv i lege of defin ing the world according to what they 
believe it to be. They will con tinue to be wrong and to talk non sense.

HJDL: At Na-Ri-VéH objects are some times discarded. In some instances, the object 
is pre served because it belonged to the Lwa, is sacred and can’t be used, or is bro-
ken, or unus able. Anything used by the Lwa is sacred. Depending on the ele men tal 
ascen dance of a Lwa, an object will be bur ied (earth), hung (air), burned (fire), or 
drowned (water). Sometimes objects are bur ied because we want the earth to keep 
the energy, as we may not want it to be too potent on the out side. At other times, 
objects are hung because we want their energy and their mem ory to remain. Their 
use is infinite. But most use is linked to the potency of each of the four ele ments. 
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Some objects are burned, as fire has the potency of Ogou or Èzili Laflanbo. Ele-
ments are linked to spe cific Lwa or energy. Objects, nat u ral objects, and mate ri als 
retain the energy that is given to them by the earth. Nature, min er als, and all  ele-
ments vibrate with us, are us, and one with the sacred divine.

As in the han dling of human-made objects, when one enters the tem ple, there 
is always a rit ual. Some rit u als are elab o rate, oth ers quite sim ple. For instance, 
some objects must spend sev eral days in the rain, in the sun, and so forth. Some 
are  presented to the moon. They ben e fit from the mag i cal effects of nature. Objects 
have their own iden tity, but other forces, mag i cal pow ers, are added to them. Miner-
als have their own energy, their own force, their own power. Sometimes we add to it.

During the fire at Na-Ri-VéH, the sacred cherry tree burned. To pre serve its 
pow er ful energy, we inserted the burnt trunk of that mag i cal tree into a new object. 
The “hosting” object came with its energy, but we had a full rit ual to bless the new, 
com bined object, to rename it, so it became part of the tem ple, part of the com mu-
nity. We inserted into this new object a very old one. The cherry tree was the first 
tree planted on the land, when the fam ily acquired the prop erty over one hun dred 
years ago, so it has its own energy. The cherry tree is there, not as a tree, but as 
part of a new sacred object. Everything in nature, each nat u ral piece (not chem i-
cally transformed mate ri als like plas tic) has its own energy and its own power. It is 
very easy for us to bring another energy, another force, into an object, by chanting 
around the object, by touch ing it, by ask ing it for things, by feed ing it, or sim ply 
by ask ing the Lwa or other ener gies to bless it. These manip u la tions allow us to 
pro vide addi tional ener gies to the object, transforming it. On the other hand, we 
can also remove cer tain ener gies from an object and turn it into a “still” item. In a 
par al lel way, we can cap ture the “soul” of an object or its energy and place it into a 
new one.

This mys ti cal pro cess or mag i cal trans for ma tion allow us to desa cral ize an 
object, when allowed by the Lwa. The magic added to an object to rein force its 
mag i cal pow ers can be removed or displaced into another object. There were 
cases when pieces from the tem ple were acquired by col lec tors. This requires rit-
u als and cer e mo nies that allow the removal of the “soul” of the piece. Often, these 
ener gies are cap tured and placed in another object. Nonetheless, an object always 
keeps part of its orig i nal energy, mostly that inher ent to its nat u ral dis po si tion, the 
energy source of the object. Furthermore, every artis tic cre a tion retains its own 
magic and is the energy source of a transformed piece. The piece is then alive and 
can be potent or active.

Every object has a soul; every object has an energy. But all  ener gies can be 
manip u lated and pos si bly transformed, displaced, and replaced.

For instance, the energy of a Bizango Statue can be enhanced or dimin ished 
through tying or enchain ment. The bind ing is a con stant reminder of the suff er ing 

D
ow

nloaded from
 http://read.dukeupress.edu/critical-tim

es/article-pdf/6/3/413/2053729/413eliceche.pdf by W
ESLEYAN

 U
N

IVER
SITY user on 22 M

ay 2024



C R IT IC A L T I M E S 6:3 |  D EC E M  B E R 2023 |  430

of those enslaved to pre serve colo nial ism. A reminder to never return to slav ery. 
These mor bid but spec tac u lar stat ues are a pos i tive reminder to for ever ban that 
most inhu man sys tem.

Bizango is a tra di tion in Vodou with spe cific links to the maroons (Taíno and 
Afri cans) and the Sosyete (secret soci e ties). Phenomenal stat ues from that tra di-
tion became quite pop u lar on the art mar ket, not only for their remark able aes-
thetic val ue but also for their pow er ful energy sources. As in the Musée du Quai 
Branly’s acqui si tion of a Na-Ri-VéH Bizango statue, it is impor tant to be pre cise. 
Over ten years ago, the Bizango statue was sold to a col lec tor, who later passed it on 
to the museum. Since then, that piece and oth ers have been researched and exten-
sively documented. As per the tra di tion at Na-Ri-VéH, sell ing the piece required 
very spe cific rit u als. Given its prov e nance, sacred his tory, and power, exten sive cer-
e mo nies of desa cral iza tion and replace ment were com pleted. Later, with the bless-
ing of the Lwa, its energy was restored at the tem ple. Furthermore, the Lwa sug-
gested that the trans ac tion was ben e fi cial to all  and would also ben e fit Na-Ri-VéH.

On the other hand, there was a piece by Sebastien Jean, who was not famous 
at the time. The small statue called Le garde des Gédé was recently acquired and 
vibrated well with the Bawon, Grann, and Gede fam i lies of Lwa. It was andoye and 
sacred as a pro tec tor of the badji (tem ple or sacred room) of the Gede. In ret ro-
spect, it should not have been sold. We performed all  the proper cer e mo nies, but 
many peo ple have asked for it to return. On many occa sions, I have seen it in my 
dreams and visions. We are hoping that this piece will return to Na-Ri-VéH.

Reflecting now, I think these things may be hap pen ing for two rea sons. First, 
it is pos si ble that the object should not have been sold. Second, the rit u als and 
cer e mo nial pro cesses may not have been prop erly orga nized. This sec ond expla-
na tion seems more plau si ble. One impor tant rea son may be that the ini ti a tion and 
inte gra tion pro cesses were not prop erly com pleted. The piece was not com pletely 
transformed to become sacred. Part of the pro cess had started, and then we sold 
it. It was never replaced because the pro cess to ren der it sacred was never com-
pleted. Its dis place ment and sales may have cre ated a mys ti cal void at the tem ple. 
I’ve been think ing about it for a long time, and it keeps com ing back to me. I am 
hes i tant about what to do. Maybe I ought to per form another cer e mony. Or maybe 
the piece must be returned; hope fully it will be. Currently our règleman (rit u al is tic 
pro cesses) are lacking.

I would love to ask who ever retained the piece for a pos si ble res ti tu tion, argu-
ing that the entity insists on returning. Yet the world we are liv ing in has its own 
rules, and if we abide by these rules—according to which sell ing the piece and col-
lecting the fees for its desa cral iza tion seals the trans ac tion—how can we ask for 
res ti tu tion? Furthermore, a sale at Na-Ri-Véh is conducted by the Houngan under 
the kind benev o lence of the Lwa and with the approval of the com mu nity. All are 
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part of the pro cess. In the end, we have accepted our poten tial error and deem the 
trans ac tion to be con cluded. As the Sèvitè of the Lakou, I take full respon si bil ity 
for the con se quences. Nonetheless, this is where two worlds col lide. This col li sion 
opens a debate about the right to pos ses sion and pri vate ver sus col lec tive prop erty. 
It’s also a debate between greed and  spir i tu al ity—and between love and the ego.

On the gen eral sub ject of res ti tu tion, of course there are cases where pieces 
are sto len, sacred places vio lated, and art illic itly or malevolently taken. In these 
cases res ti tu tion should be man da tory. In the case of the Campagne Rejetée, also 
known as the Campagne Anti-Superstition, headed by the Cath o lic church and 
the Hai tian gov ern ment of Elie Lescot after the US occu pa tion, they burned, stole, 
and oth er wise destroyed many pieces. The most valu able ones—gold arti facts, old 
drums, Taino arti facts—are in the Vatican Museums. These pieces and many oth-
ers sto len from the land should all  be returned, and rep a ra tions should fol low. We 
know most Western insti tu tions are pred a tory; they come to steal and destroy in 
the name of moder nity. It is the core of the sys tem they have cre ated. But now is 
the time to reestablish some kind of equi lib rium.

Modern and “Contemporary” Art Museums, Spiritual Extractivism
WMIM: Modern and con tem po rary art muse ums bear full respon si bil ity for spir i tual 
extractivism. Because they reinscribe and jus tify the geno cide, the terracide, in order to 
estab lish and to enthrone moder nity. They enthrone moder nity as a “civ i liz ing” response to 
human needs. And if there is some thing that has enthroned anthro po cen trism, as the foun
da tion of terracide, it is modernity. And in this way, it has jus ti fied abso lutely every thing. 
So, yes, we have here a form of butch ery, one of the most nox ious expres sions of the cul tural 
pro cess of the dom i nant cul ture.

HJDL: I don’t think places are the ene mies. Places and insti tu tions reflect their 
found ers’ souls and intents, moti va tions and objec tives. The enemy is the ego prej-
u dice in the lower soul of many peo ple. Stereotypical humans, men—more pre-
cisely, ego cen tric con ser va tive men—think within the frame of mind of the colo-
nial mas ter, that of a suprem a cist. Others have the same men tal ity, and gen der and 
back ground don’t exempt any one. The frame of mind is the enemy, and the enemy 
is pow er ful.

Once this men tal frame work is over come, the con fig u ra tion and energy of the 
space will be transformed. Museums will be transformed, and the Western cathe-
drals of art and cul ture will be meta mor phosed. The Western colo nial egregor 
must and will dis ap pear and make room to a diverse uni verse, the multiverse. As 
we turn to the spir i tual world and the spirit of nature, we will under stand that 
the cre a tive pro cess and, by exten sion, art, whether sacred or not, is divine. As we 
become aware that we are the other, and the other is us, our par a dise will be here. 
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We must take advan tage of our one ness in a sen si tive way. That’s all  we need to do. 
I don’t find it that com pli cated.

WMIM: I haven’t seen much mod ern and con tem po rary art. I’m tell ing you this honestly. 
First of all  because I have no inter est because it depresses me. As a Mapuche woman, I 
go into a museum, and I feel like I’m struck by their vio lence and their arro gance, and 
it depresses me. It makes me extremely sad. So I don’t go because I go where my spirit is 
strength ened, not where it is weak ened and feels beaten. I think muse ums have to be dis
man tled, and the mem ory of the peo ple has to be demuseologized. I wouldn’t go to muse ums 
at all , and cer tainly not if I have to pay. I mean, they stole every thing from us, and I still 
have to pay them? No! The same thing hap pens to me with the national parks. I don’t pay 
for the national parks. I fight with every one, and I walk in. When they say, “No, you have 
to pay,” I tell them, “I am Mapuche, and I am vis it ing the park of my Guaraní broth ers 
and sis ters, a ter ri to rial space that you dis pos sessed. You are not going to charge me, come 
and remove me if you want.” But they never force me to leave. I refuse to pay in the national 
parks. The same with the muse ums. I know only the museum in London, because we went 
there to see if we could orga nize a pro test, that was the only rea son. I went to one in Berlin 
with the same inten tion. But after that I haven’t vis ited muse ums.

I already know how the wingka orga nize the world. I’m not inter ested. And some
thing that hap pens to me a lot lately is that I feel that this wingka world talks, talks, talks, 
ratio nal izes. It gives me a head ache to see how the wingka tries to con struct thought. 
Sometimes I feel that the wingka are curi ous, and this is also part of their ego. They learn, 
they lis ten, they ask, ask, and ask some more, and noth ing changes in their lives. They 
are in the cit ies. They con tinue to inhabit the megacities. They con tinue to live with every
thing that is wrong and that makes us wrong. They ask and ask, but their lives are not 
transformed. Now I under stand the papai, the elder women, that there comes a time when 
they no lon ger answer; they keep quiet. I am get ting there. I don’t know if it’s because I’m 
get ting older. But I’m get ting fed up with words. I almost don’t feel like talking. I live in 
silence, and I don’t answer. I don’t feel like talking. I don’t answer the phone. I don’t do any 
of that because I feel that all  that is just van ity. I had to go to the United States on a tour 
of four uni ver si ties, and that’s when they arrested the Machi, and I asked myself: Why am 
I going? For my ego? Because I am going to get paid? The money they pay me justifies me 
leav ing my house, the ter ri tory? For what? For van ity? No, I’m not going. If they don’t have 
space in their sched ule later, if they don’t have another time for me, then I won’t go. What 
do I care? In other words, let the wingka con tinue study ing, let them write, let them do 
what ever they want; but if they don’t ques tion them selves, if that search doesn’t lead them 
to trans form the world, we are wast ing our time. So that time that I would use to talk to 
the uni ver si ties about this and that, I can use to talk to the sea. I will feel much more lis
tened to, and I will learn more. I’m going to use it to walk the moun tain, to lis ten to the 
wind, what am I going to talk for?
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Language Beyond Arrogance
HJDL: Today, the Lwa and Mother Earth are appalled by our behav ior. We wor ship 
our divine indi vid u al ity; we think we are God. Some of us are part of the divine, 
we cer tainly are not the divine. Our blind arro gance is the epit ome of igno rance. 
Nature will sur vive it; but, as a spe cies, we may not. And I am using the word “spe-
cies,” because we think we are diff er ent from those other crea tures that live in the 
world; we think that because they don’t speak our lan guage that they don’t speak 
their own lan guage. We think that they are stu pid ani mals, because “ani mal” and 
“stu pid” became syn o nyms, while being human is a syn o nym for being godly. We 
are deaf to the lan guage and pleas of oth ers, yet we scream in arro gance on all  
fronts.

WMIM: We need to take out the ear plugs that are blocking the entrance of ter ri to rial or 
tel lu ric voices, the ear plugs that the col o nizer put in us. There is that phrase that I really 
don’t like: “Giving voice to the voice less.” It’s an arro gant phrase. It’s not only arro gant but 
tute lary toward peo ples. It under es ti mates com mu ni ties. I don’t think it is about giv ing 
voice to the voice less but about tak ing out our colo nial ear plugs. I am not speak ing about 
humans only; I am speak ing about all  that is in the spir i tual dimen sion, about ani mals, 
all  of nature, riv ers: all  have a voice.

Words weren’t the only way we used to com mu ni cate. We learned the lan guage of the 
earth. The lan guage of birds, the lan guage of riv ers. Not all  riv ers speak the same way. Not 
all  winds speak and sound the same. To think that lan guage is only anthro po cen tric is to 
have a com pletely biased and blind view of the depth and mar vel that is the cos mos, where 
every thing has its own form of com mu ni ca tion, and lan guages are established with their 
own codi ces. Ignorance and the lack of cos mo gonic vision make it so that, prob a bly out of 
shame, we con sider infe rior the rest of the nat u ral forces with whom we share the earth. 
We enthrone human cul ture, and we refuse to see the depth of the cos mic lan guage other 
forces speak.

CECILIA LISA ELICECHE is a mother, dancer, cho re og ra pher, and campesina based 
between Salvador de Bahía, Brussels, and Necochea. Among her cho reo graphic works 
are Unison, the nonmas sage dance, The Ghost of Lumumba, and Carib bean Thinkers for a 
New Europe. They have col lab o rated with Heather Kravas, DD Dorvillier, Janet Panetta, 
Etienne Guilloteau , Claire Croize, and Tereza Díaz Nerio. Since 2016, she has been shar-
ing life with Leandro Nerefuh, div ing in the deep waters of Ayiti (https:  /  /haitioayiti  .com  /). 
 In 2020, with the guid ance of Ruro Caituiro, Cecilia gave birth to divine Toya. She’s a 
cofounding mem ber of the dance edi to rial writ ing grupa Dancing at the Crossroads (as 
we walk). Cecilia is a spir i tual daugh ter of Sosyete Na-Ri-Véh and is proud to serve on the 
board of KOSANBA (the Scholarly Association for the Study of Hai tian Vodou). They are 
cur rently com plet ing a PhD in anthro pol ogy at the Universidade Federal da Bahía. She is 
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in 1997 as a sèvitè (ser vant) of the spir its. A year later, he founded the Vodou tem ple  
Na-Ri-VéH 777 in Port-au-Prince. For twenty-five years, he was a pro fes sional mar ket ing 
exec u tive. After Haiti’s dev as tat ing earth quake in 2010, Lafontant joined the human i-
tar ian NGO Cath o lic Relief Services, a wel come shift after a long career in the finan cial 
sec tor. For years he has pro moted Hai tian art influ enced by Vodou and has inter mit-
tently worked as a con sul tant for var i ous media, muse ums, uni ver si ties, and diverse art 
insti tu tions. Among the most suc cess ful of these pro duc tions are the award-win ning 
documentaries In the Eye of the Spiral and Believers with Reza Aslan on CNN. Lafontant 
has pro duced and helped shape doz ens of doc u men tary films, art exhib its, arti cles, 
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MOIRA IVANA MILLÁN is a weichafe of the Mapuche Nation and a mem ber of the Pillán 
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more than twenty years ago. Moira is an activ ist and a defender of human rights, of her 
peo ple, and of the earth. She is also a writer. Moira lives in an ances tral ter ri tory called 
Puelwillimapu, in a whitewashed coun try today called Argentina. She cofounded the 
Movimiento de Mujeres y Disidencias Indígenas por el Buen Vivir and the Movimiento de 
Pueblos con tra el Terricidio. She orga nized the first Marcha de Mujeres Originarias por 
el Buen Vivir in 2015 and the Caminata: #BastaDeTerricide in 2021. Among her writ ings 
are the film script for Pupila de mujer, mirada de la tierra (2012), the book El tren del olvido 
(2019), and the soon-to-be-published novel Los caminos del cilan tro.
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Notes
1. Perez et al., “A Pre-Hispanic Canoe.”
2. The Children of Llullaillaco, also known as the Mummies of Llullaillaco, are three child 

mummies abducted from their sacred burial site on March 16, 1999, by Johan Reinhard and 
his archaeological team near the summit of Llullaillaco, a 6,739 m (22,110 ft) stratovolcano 
in the ancestral territory of Tawantinsuyu (on the colonial border between Argentina and 
Chile). On June 20, 2001, Argentina’s National Commission of Museums, Monuments, and 
Historic Places declared the Children of Llullaillaco to be National Historic Property of 
Argentina. Since 2007, the children have been exhibited in the Museum of High Altitude 
Archaeology in the Argentine city of Salta.

3. Alkebulan is a word of African origin derived from the Arabic words al, meaning “the,” 
and qibla, meaning “orientation.” Sometimes it is used as an alternative name for the 
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continent of Africa. The term alqibla was also used to refer to the region to the south of 
the Sahara Desert, which is generally the direction that Muslims in Africa face during 
prayer. The word Alkebulan is often used to honor and acknowledge the African origins of 
humanity.

4. The term “egregor” comes from the French word égrégore, which is derived from the Greek 
word egrégoros. In the esoteric or occult context, an egregor is a collective energy created by 
our ancestors who had a common purpose or belief. The Vodou egregor is an esoteric entity 
with a collective consciousness and its own intelligence.

5. The word “Lwa” refers to the various spirits, forces, energies, and ancestral vibrations 
that are central to the Vodou tradition, culture, and religion. The Lwa are worshipped and 
invoked for guidance, protection, and assistance in various aspects of life. Each has its own 
personality, preferences, and areas of expertise. They are often associated with nature, 
universal phenomena, the cosmos. Each Lwa or family of Lwa has its own rituals, colors, 
food, preferred animal, and veve or symbol.

6. In Vodou, Djovi are children, and Mazanza are those who act irresponsibly and/or 
against the interest of the community. When these words are put together, Djovi means 
“immature” and Mazanza “arrogant” and “disruptive.”

7. Kemet is the ancient Egyptian name for Egypt, which means “black land” and refers to the 
fertile soil of the Nile Valley. The people of Kemet were the ancient Egyptians, who lived 
in this region and developed one of the world’s earliest civilizations. The term “Kemet” 
is often used in the context of ancient Egyptian history and culture, as well as in modern 
Afrocentric discourse. The people of Kemet were known for their advances in architecture, 
art, literature, religion, mathematics, astronomy, medicine, and other fields, and their 
legacy has had a profound impact on human history and culture.

Work Cited
Perez Alberto E., Rodrigo Moulian Tesmer, Juan Francisco Reyes Sánchez, José L. Lanata, Andrea 

Medina, and Miguel Chapanoff Cerda. “A Pre-His panic Canoe or Wampo Burial in North-
western Patagonia, Argentina.” PLoS ONE 17, no. 8: e0272833. https:  /  /doi  .org  /10  .1371 
  /journal  .pone  .0272833.

D
ow

nloaded from
 http://read.dukeupress.edu/critical-tim

es/article-pdf/6/3/413/2053729/413eliceche.pdf by W
ESLEYAN

 U
N

IVER
SITY user on 22 M

ay 2024

https://doi.org/10.1371/journal.pone.0272833
https://doi.org/10.1371/journal.pone.0272833

